grammatical constructions in each half-verse and their discourse effects. Then, the attendant exegetical issues of Exod 6:3 will be discussed; the essay will focus on the two divine names in the verse, EI Shaddai and Yahweh, within the context of the Priestly document. It will answer the questions of who EI Shaddai is for P, who Yahweh is, and what the interpretive relation is between these two names in Exod 6:3. Thus building from the text's grammar, this essay will address the major interpretive problems of Exod 6:3 and attempt to solve them within the context of P.
I. Grammar

Exodus 6:3a
One interesting grammatical feature of Exod 6:3a is the use of the preposition beth governing the name EI Shaddai. In Exod 6:3a, the beth is generally translated "as;' "in the capacity of;' "in the character of;'7 and it has similar semantic values elsewhere in Biblical Hebrew (BH). The specific function of the beth is different in each of these examples. In Exod 3 :2, the nominal governed by beth represents the form of the subject, "an angel of Yahweh;'9 as fire. In Deut 1:13, beth accompanies the term that specifies the function of the direct object, "them;' as heads. In Deut 26:14, it precedes the terms that signify the state of the grammatical subject "I;' that is, mourning and unclean. The beth, then, can convey a particular form, function, or even state of its head nominal. lO These examples also share several traits. ll The phrase governed by beth is subordinate to another nominal in the sentence, which in turn is its head; this nominal may take the form of a simple noun (see below), construct phrase (Exod 3:2), or pronoun (Deut 1:13; 26:14). The prepositional phrase and the head refer to the same entity, as, for example, "fire" and "an angel of Yahweh;' or "them" and "your heads"; the prepositional phrase and head nominal are therefore equireferential. 12 Finally, the prepositional phrase throughout these examples limits the scope of its head to a particular aspect of form, function, etc. In other words, this prepositional beth appears on nominals that are equireferential with their head, subordinate to it, and characterize it, but only to a limited extent.
The beth precedes other characterizations as well. In Deut 10:22, for example, it marks the numerical equivalent of the head. In Ezek 20:41, it accompanies a metaphorical equivalent, and in Ps 39:7 its following noun represents a particularly transient property.
In each case, this preposition marks a characterization or equivalentl 3 of its head. Though its nominal is equireferential with the head, this phrase is not identical with it.14 On the contrary, this prepositional phrase offers only a limited (partial) view of the entity in question,15 For Exod 6:3a, this limited An Introduction to Biblical Hebrew Syntax (Winona Lake, IN: Eisenbrauns, 1990) §1l.2.5e (function); and Joiion, Grammaire de l'hebreu biblique §133c (state) (despite his reservations). See also GKC §1l9i. 11 12 "Equireferential;' as suggested by Sandra Thompson (personal communication), denotes the relationship between two (or more) terms that refer, though perhaps in different ways, to a single real or conceptual-narrative entity.
view of the head ("1") is represented by the divine name El Shaddai ("as El Shaddai"),16 which is contrasted with the name ''Yahweh'' in the second half of the verse.
Exodus 6:3b
''Yahweh'' appears in a so-called double subject construction. In this clause type, the verb agrees with the possessive suffix of a noun, not with the nominal itself. That is, the verb agrees with the noun's possessor;17 the possessor is indexed (cross-referenced) on the verb.
1. This grammatical construction appears elsewhere in BH. These examples share some general characteristics. As aforementioned, the verb agrees with the possessor of the free-standing noun in person, number, and gender. Further, the noun represents the entity that performs or executes the action appropriate to it; for example, people speak with their mouths, and dispossession may occur by force of the hand (strength). Also, the entity is, in these cases at least, a body part.
The behavior of the possessed noun is the same throughout as well. It does not act independently of its possessor, and it is not an independently manipulable tool or instrument.I 8 Rather, the body part acts in the same way as its owner, except that the part is the performer or effector of the action.
Body parts, however, are not the only entities that display these 16 See also '~lV i1'~ (Ps 68:5), in contrast to 'DlV mi1' (Exod 15:3; Jer 33:2; Amos 5:8; 9:6). The latter phrase identifies "Yahweh" and "his name" and therefore draws a permanent relationship between the two entities. The former phrase, however, contains a form of the divine name, "Yah" (see also grammatical and functional characteristics. The possessed noun may represent a physical extension of the possessor. i1,i1' 1" c'noo l4 1::Jin 1IlOiO 'IOCJ i1~'C, "you, your sword, deliver me from the wicked; yourhand, 0 Yahweh, from men!" (Ps 17:13-14)
It may be an internal feature or property.
Nii'~ i1'i1'-'N ~"i', "I, my voice, call to Yahweh"l9 (Ps 3:5; see also Pss 27:7; 142:2 [i'lIT~ ... ~"i'l; and Isa 10:30 [J"i' ~'i1~]) ~"::J:P"N i1iOT~' i1i'IO~, "I, my might,20 will sing and chant:' (Ps 108:2) Or, like "might" in Ps 108:2, the entity denoted by the possessed noun may be a representation or an abstraction. Nonetheless, these nouns function identically in all these cases. The noun is an entity that is inseparable from its owner, and it behaves in the same capacity as its possessor (= subject).21 What the one does, the other does too.
Up to this point, the cross-referencing of the possessor and subject appears only in contexts where the subject acts willfully. In other contexts, though, the subject may not be in control at all. The subject may, for example, experience a sensation.
p'nlO~ ~n"'::J" "I, my kidneys, was pierced" (Le., "I was emotionally wounded") (Ps73:21); see also ~"~YnN22 _ i1,n, "he, his feet, was sick" (1 Kgs 15:23)
Or the subject may be affected by an action.
,n'ill ilO::J ,'Oi1::J, "when he, the flesh of his foreskin, was circumcised" (Cen 17:24;-see also vv. 11, 25); see also 19 Cf., e.g., Brockelmann, Hebriiische Syntax §93n; and, differently, Konig, Historischkritisches Lehrgebiiude der hebriiischen Sprache 2/2 §329m. Instead of performing, executing, or effecting an action, the nominal here specifies the place where the possessor ( = subject) is affected by the situation described by the verb,23 What happens to the one, happens to the other too.
These individual analyses suggest a number of features common to all the examples in this section, including ~m1"J (N') ... :~!Q' in Exod 6:3b.
(1) The possessed noun and the possessor exhibit an inseparable part-whole relationship. The part may be an actual body part attached to a person or an extension thereof. It may be a feature, property, or something physically contiguous to the possessor. The possessed noun (part) may also be an abstraction or a representation of the whole, like a name (Exod 6:3b). (2) The part specifies the extent or locus of the possessor's involvement in an action or state. It denotes the part that is relevant to a given situation, or the part that is most directly or intimately involved. For Exod 6:3b, this part is God's name. And (3) the part and whole function alike. When the whole does, experiences, or undergoes something, so does the part, and vice versa. The part and whole therefore fill the same semantic role. For Exod 6:3b, bot~ God and God's name are the object of knowledge.
Two grammatical features recur throughout the sample as well. (4) The part noun carries a possessive pronoun which cross-references the whole. And (5) the possessor of the part is also the subject of the verb,24 agreeing with it in person, number, and gender. These five features define an internally consistent group,25 and they all appear in the construction in Exod 6:3b.
23 For other possible examples, with intransitive predicates, see Judg 9:9, 11, 13 ("n); Cen 40:10 (n'lI); and Isa 34:13 (n'lI). 49 [1990] 90-91)-there is one grammatical irregularity. The ear's owner is the writer, who refers to himself indirectly as "your servant:' In epigraphic Hebrew, "your servant" is pronominalized in the first person sg. (see, e.g., line 12.12) or third person ms. sg. (line 1) (see ibid .
• 91). ni'on shows neither pronominalization. This verb, however, agrees with the suffix ofl'::JlI. It would appear, then, that Lach. 3:4-5 shows a cross-referencing not of the possessor and subject but instead of the possessor's possessor and the subject. Alternatively, the verb mechanically agrees with the possessive suffix on the entire nominal phrase.
For a BH parallel construction, see Cen 17:11, C::Jn'ill illl::J nN Cn'OJ1 (see also v. 25), in conjunction with the discussion in Garr, "Affectedness, Aspect, and Biblical Hebrew 'et;' 123-24. 25 Although this group resembles the characteristics of the "accusative of limitation" (see n. 6), this resemblance is not complete.
lllNi J01lll' N1n. "he will hit you (on the) head" (Cen 3:15 UD 2. There remains to discuss the discourse effect of the so-called double subject (hereafter "possessor = subject") construction. If the grammar of Exod 6:3a limits the equireferential head, what is the function of the grammar in Exod 6:3b?
The clue lies in the grammatical construction itself, whereby the possessor is indexed on the verb as its subject. 26 Subject, however, is a grammatical category, and it may be defined for BH as the clausal constituent that controls verb agreement; a verb, then, agrees with its subject (in person, number, and gender).27 But this grammatical category also reflects certain discourse categories. For example, a grammatical subject usually embodies old (given, known) information, as in the pronominal constituent of i1'i1~ ~)N. More generally, the subject is the grammaticalized topic; it grammatically encodes what the discourse is about. That is, stretches of discourse focus on topics whose grammatical manifestation tends to be subjects.
These definitions suggest that the cross-referencing of possessor and subject in BH indicates a topical possessor.28 It is the possessor that is being discussed, and it is the possessor that is therefore grammaticalized as the clausal subject. The possessed noun, which does not prompt subject agreement, is accordingly less topical. Or, in terms of wholes and parts, the whole is topically prominent (foregrounded) in these clauses. The part is topically subordinate (backgrounded). The two forms that follow the verb stand in a whole-part (or part-whole) relationship (1) (see Brockelmann, Grundriss 2 §208c). The part specifies that particular entity which is affected by the action (2) (GKC §117Il; and Joiion, Grammaire de l'hebreu biblique §126g). And both the whole and the part fill the same semantic role, that of patient (3). ' In terms of grammar, however, the comparison breaks down. The part does not crossreference the whole (see [4] ), but the part and whole lie in simple apposition (see Brockelmann, Hebriiische Syntax §94c; in conjunction with S. 27 Impersonal verbs, like '1"1" and 1"1' 1"1' are, of course, different. They lack a grammatical subject, and they assume the simplest form of the verb possible: the third person masculine Singular.
These hypotheses are confirmed by the texts themselves. In the passages containing the "possessor = subject" construction, the whole (possessor, subject) is topical, but the possessed part is not. For example, Ps 17:10 is couched within a stretch of discourse about the speaker's enemies. They are called wicked ones and enemies, who despoil, encircle, rebel, speak arrogantly, surround, and cast their eyes. Clearly, the topic of this passage is the enemies, and their hostile deeds and character. They are also the topic in v. 10; it is they who speak arrogantly, and their mouth is merely the vehicle for expression.
Ps 44:3 points to the same conclusion. The clause r1W"il C',) 1" ilr1N comes toward the beginning of an extended address to God (vv. 2-27). God's deeds are first mentioned (v. 2) and then detailed (v. 3): how he drove out the nations, planted them, wreaked havoc, and expelled them (v. 3). Throughout this passage it is God-addressed directly as "yoi.I'~who is topically prominent, as the sequence "you, your hand, you displaced (n.ations)" demonstrates. God's hand, the body part used to effect the displacement, is relatively incidental to the address. Though both God and his hand are involved in the action, and though the two cannot be separated, God (the possessor, whole) acts through his hand (the possessed, part). The part and whole are therefore identified with each other, yet the part restricts (specifies) the extent (or locus) of the whole's involvement. What is true of the part is also true of the whole, though to different extents. For example, ,r1Jr1::J 3mi' in 2 Sam 15:32 is set within the episode about Hushai and David (vv. 32-37). After Hushai is presented in the narrative (mil" v. 32b), his physical appearance is described. His clothes are torn, and he has dirt on his head; Hushai is in a state of mourning. Here, the topic is Hushai and his aggrieved condition, so that ,r1Jr1::J 3mi' is a statement about Hushai himself.29 The particular, physical manifestation of his grief- 29 Cf. C',):l '31(,).,p (2 Sam 13:31; 2 Kgs 18:37 = Isa 36:22; see also Jer 41:5). When a passive participle or stative adjective is in construct with a following noun, the construct phrase acts as a complex adjective and qualifies or modifies the head nominal. But when the head and nomen rectum stand in a whole-part relationship, especially that of an animate being and its (body) part, this entire construction frequently denotes what the head nominal owns (has); i.e., C',):l '31(,).,p means "(having) torn clothes" (lit., "they being torn of clothes"). See also M:l~ "lIln, 'Mr.l nM.,r.l, "the maiden had a very pretty appearance" (Gen 24:16 ill); and C'Cl:ln ;,,~ ;mn .,Wln .,:lMn ,.,M. "the great eagle having great wings and long pinions" (Ezek 17:3); cf. C'l:J M:J.", "(she who) has many children" (1 Sam 2:5) (see Takamitsu the garment-is peripheral.3° The owner (whole), then, is more topical than the clothes (part), though both display traits of mourning. 31
A discourse analysis adds two recurrent features to the repertoire surrounding the "possessor = subject" construction. First, the part and the whole are identified with each other. What the one does, experiences, or undergoes, the other does too. They differ only in extent of involvement: the whole is more involved, and the part is less involved. Or, stated differently, the part acts as the vehicle through which the whole is involved in a situation. Second, the whole is more topical in the "possessor = subject" construction; the part is less topical. These constructions tend to be about possessors (wholes) rather than possessed entities (parts).32 3. All the features isolated in "possessor = subject" constructions outside of Exod 6:3b apply to this half-verse as well. In ~nl1"J (t6) ... :~W" the possessed noun and possessor exhibit a part-whole relationship, "name": "I" ( = God). The part specifies the extent of God's involvement in the situation, that he is not known by a specific name. God and his name also function identically, for neither he nor his name is known. Further, the part noun has a possessive suffix cross-referencing the whole, and the possessor ("my" = God) is also the subject ("I" = God) of the verb.
These features suggest that-the part is identified with the whole. God's name is identified with God himself. Neither was known to the patriarchs according to Exod 6:3b, though the "name" qualifies (restricts) the extent to which God was not known. To the extent that his name was not known, neither was God known. The part, then, is the vehicle through which the whole is involved.
The whole is, moreover, topically prominent in Exod 6:3b, while the part is topically subordinate. The discourse is about "I" ( = God),33 who identifies himself as Yahweh (v. 2); appeared formerly as EI Shaddai but was not known then as Yahweh (v. 3); made his promise (v. 4); heard and remembered his 32 There is no reason, then, to accept Kaddari's suggestion that. 1 Kgs 15:23 (MT n;n ";J,-nN) could be worded ,;n ";J, (n1'W'O, 95). ,;n ";J, would make "feet" the grammatical subject, and it would suggest too that Asas feet are the topic of the clause. The episode surrounding this clause, however, focuses on Asa, the foregrounded participant. That is, Kaddari's suggested text would place undue emphasis on Asas feet per se, contrary to the topic of the episode.
For another example of suggested rewording, see n. 34. 33 See Schmidt, Exodus 1-6, 269; see also Baentsch, Exodus-Leviticus-Numeri, 46. covenant (v. 5); reidentifies himself as Yahweh; will lead out, rescue, and redeem (v. 6); will take the Israelites as his people and be their God (v. 7a); and, finally, who identifies himself for a third time as Yahweh (v. 7b). Throughout this stretch (vv. 2b-7), God appears as "I" fourteen times and as "my" four times. God (the whole) is clearly the most involved participant here, as already reflected in the "possessor = subject" construction in Exod 6:3b. In this same construction, his "name" (the part) is less involved and is not salient in itself. Therefore, the whole ("1") is foregrounded, topical, and more involved; the part ("[my] name") is backgrounded, subordinate, and less involved. Exod 6:3b, then, signals that the whole God, "I;' was not known to the patriarchs, to the extent that his name Yahweh was not known. In other words, the subject of Exod 6:3b-''I'' = God-was not fully known. 34 4. Two additional aspects of Exod 6:3b are relevant to the present discussion, and they center on the phrase i'1'i'1' '~TV" The first is syntactic. The relationship between '~TV' and i'1'i'1' is one of strict apposition. i'1'i'1' is asyndetically juxtaposed to its head '~TV' and restricts the scope of '~TV"35 This use of apposition recurs elsewhere in BH. Throughout these examples, the second term defines the first more precisely. The specific relation may be that of an entity to its material (Exod 25:18), a measure to its contents (2 Kgs 7:1), a mass noun to its count (Num 9:20), or a generic noun to its proper name (1 Chr 5:9). But these specific relationships are based on two general relationships between the appositional nominals:
(1) the two nominals are equireferential, referring to the same entity; and (2) they show a whole-part relationship in which the part specifies the content of the whole. 36 In these phrases, the head nominal consists of the part noun. 34 It is therefore unnecessary to emend the MT of Exod 6:3b. The proposed reading 'nll";' N' ;";" ,~w, (see n. 6) would treat "my name Yahweh" as an entity which itself is the From this perspective, the relationship between the appositional nominals need not be that of whole to part, but it may be a relationship of identity.37 For example, when a nominal is appositional to a pronoun, the relationship is one of identity. The nominal and pronoun fill the same semantic role, and their grammatical marking may consequently be identical (if grammar permits). But more important for the present discussion, the pronoun and appositional nominal not only function identically; they are identical. The head is the pronominal abbreviation of the appositional term; or, conversely, the appositional nominal gives the specific content of the pronominal head, the entity of which the head consists.
The use of apposition in BH suggests two possible analyses of il1i1' 'ow, in Exod 6:3b. Either i1,i1' lies in apposition to "name" in a whole-part relationship, or i1,i1' lies in apposition to "my" in a relationship of identity. But regardless of these options, the t~o nominals are at least equireferential, and the second nominal specifies the content of its head.
The first aspect of i1,i1' 'OW'-the syntactic-suggests that these two appositional nominals are either equireferential or identical. The second aspect of i1,i1' 'ow, -the interpretive -resolves this dilemma in favor of the latter. For in the Bible, God's "name" is frequently synonymous with "Yahweh;' and his "name" is also used as a synonyum for God himself.38 In these clauses, God's "name" is used parallel to either "Yahweh" or a direct reference to God ("you" in Ps 5:12). Thus God and his name are identified with one another and are mutually substitutable. 39 37 Cf. ibid.; Driver also includes the preceding examples under relationships of identity. 38 See, e.g., R. Abba, "Name," IDB 3. 502; and A. S. van This identification (synonymity) of God and his name applies to Exod 6:3b as well. 40 In this verse, ''Yahweh'' is not only the content of God's "name;' but ''Yahweh'' is God himself. That is, "Yahweh" lies in (synonymous) apposition to "my" as well as defines the "name:' In either case, ''Yahweh'' is identical with the subject ( = possessor) of Exod 6:3b. In the whole-part relationship of the verse, "Yahweh" ( = "I"/"my") is the whole. His "name" itself, as an undefined representational entity, is the part. Thus for Exod 6:3b, the name "Yahweh" represents the whole God.
Grammatical Conclusion
The preceding analysis has highlighted the grammatical constructions used in Exod 6:3a and 6:3b and their discourse effects. Verse 3a contains a construction in which a head nominal is limited by an equireferential term governed by beth. The preposition marks a (limited) equivalence or characterization of the head, and this limitation is represented by the divine name El Shaddai. Verse 3b contains a different construction, in which a verb agrees with. the possessive suffix of a noun; the noun and its possessor ( = subject) are equireferential, stand in a part-whole relationship, and the part noun represents the vehicle through which the whole acts, experiences, or undergo.es something. This construction highlights the whole (possessor, subject) and backgrounds the part, so that the subject ("I" = God) is topically prominent, and his "name" is subordinate. Yet the grammar of v. 3b also equates the divine name "Yahweh" with the owner of the name ("my"), and the owner in turn with the whole, subjective entity ("I" = God). Thus, the construction of v. 3b highlights the whole, represented by "I;' "my;' and "Yahweh: ' The two constructions of Exod 6:3a and 6:3b perform completely opposite functions. Verse 3a highlights a limited (partial) aspect of the subject "I" ( = God), represented by the name El Shaddai. Verse 3b highlights the whole, which is represented, among other things, by the name "Yahweh:' The entire verse, then, contrasts two divine names and what they represent: El Shaddai as a part of God, and Yahweh as the whole. 41 
II. Interpretation
It is now necessary to see whether the conclusions derived from the grammatical analysis are consistent with nongrammatical evidence. The 40 Segal, "i'1"i'1 C!v ,!V ",,' J," 105 = idem, m'i':J' n"D~, 56. 41 It is therefore self-contradictory to posit a double-duty preposition beth in v. 3a (cf. n. 6). Whereas the beth in v. 3a limits the scope of the head nominal and emphasizes the part, the "possessor = subject" construction in v. 3b focuses on the whole entity. The two constructions, then, are mutually exclusive.
investigation turns, at this point, to contextual and interpretive matters. Is there other evidence that EI Shaddai represents a partial (limited) view of God, and Yahweh a (more) complete view? Or, more generally, who is EI Shaddai for P, and who is Yahweh?
El Shaddai
The divine name EI Shaddai is characteristic of P and is restricted to the patriarchal narratives and contexts. 42 God first appears as EI Shaddai in Genesis 17, where he identifies himself to Abram, "lV ;N-'JN, "I am EI Shaddai" (17:1; see also 35:11) . After Genesis 17, EI Shaddai figures in Isaac's blessing of Jacob (28:3-4) and in the blessing that he himself bestows on Jacob/Israel (35:11-12). The next mention ofEI Shaddai in the Priestly document occurs in Jacob's speech to Joseph, in which Jacob says that EI Shaddai appeared to him, blessed him, and made a number of promises (48:3-4) . Finally, in Exod 6:3, P states that EI Shaddai appeared to Abraham (Gen 17:1), Isaac,43 and Jacob (48: 3).
Throughout his career, EI Shaddai makes promises to the different patriarchs, and these promises together serve to characterize the Israelite God under this name. 44 These promises are, furthermore, all present in his first appearance to Abram, in the bent of Genesis 17. There, he promises, among other things, that Abram will be made exceedingly numerous and fruitful:
C',); 1'nn~" "I will make you into nations" (Cen 17:6); see also C',); iln'iI" "she (Sarah) will become nations" (Cen 17:16) that the bent will include both Abram and his descendants:
1'inlot 111iT P:::J, 1~':::J' '~':::J 'n'i:::J-nlot 'n~pil" "I will keep46 my bent between me and you and your offspring to come" (Cen 17:7; see also w. 9, 10) that Abram and his descendants will be given the land:
111~:l Yilot-;:l nlot 1'i)~ yilot nlot 1'inlot 111iT;' 1; 'nn~" "I will give you and your offspring to come the land of your sojourn, all the land of Canaan" (Cen 17:8) and that El Shaddai will be a God to Abram and his progeny: 1'inlot 111iT;' C'iI;lot; 1; n"il; ... 'n'i:::J-nlot 'n~pil" "I will keep my bent ... ; to be 47 Cod to you and your offspring to come:' (Cen 17:7)
C'il;lot; CiI; 'n"iI" "I will be their Cod:' (Cen 17:8)
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Two of these promises, however, are not particular to EI Shaddai, but recur elsewhere in the Priestly document of the Israelite deity before the appearance of EI Shaddai. For example, the promise to be fruitful and numerous is made by God to the first man and woman, as well as to Noah and his sons: ':::Ji' 'iO, "be fruitful and numerous!" (Cen 1:28) ':li' 'iO, "be fruitful and numerous!" (Cen 9:1, 7); see also Yilotil-nlot ,Iot;~" "and fill the land!" (Cen 1:28; 9:1)
The promise that the bent will include the patriarch and his progeny is also . He also promises a new relationship between himself and Abram and his descendants, when he says that he will become their God (17:7, 8); in promising a new relationship between God and humanity, EI Shaddai employs a truncated covenant formula, whose complete version later appears in Exod 6:7.
In this context, it is interesting to recall that EI Shaddai makes his first appearance in the bent with Abram and his offspring (Genesis 17)~8 This bent is only one of three that God makes with humanity, according to P, 49 The first bent is made with Noah and his descendants (Genesis 9); in this case, the deity is called 'el6him. The second bent is made with Abram and his descendants (Genesis 17); the deity here is called 'el sadday. And the third bent is made with Moses and the Israelites (Exodus 6ff.); the divine grantor is called Yahweh. According to P, then, EI Shaddai represents that aspect of the Israelite God who made the second of three bentOt with humanity.
P's EI Shaddai has a very definite character. He is the postdiluvian manifestation of God, whose activity is restricted to the patriarchal period.
EI Shaddai is first associated with the bent made with Abram and his progeny, in which he makes a number of promises. He affirms the old promises of number, fruitfulness, and inclusion oflater generations. He also makes new promises of nationhood, kings, the land, and especially of a new relationship between himself and Abram and his descendants. EI Shaddai, then, is a covenantal deity of the patriarchal period, and the contents of his bent are still promissory.5o EI Shaddai's bent is a "promise: '51 But before EI Shaddai is superseded by Yahweh in Exodus 6, some of EI Shaddai's promises are realized, though to different degrees. 52 The promise to be numerous and fruitful is fulfilled when the Israelites are in Egypt. 53 cnN l"Nil N;~n' 'N~ 'N~:J '~YlI" ,:J," 'Y'W" ,'C ;N'W"J:J\ "But the Israelites were fruitful and prolific; they were numerous and very very strong, so that the land was filled with them:' (Exod 1:7); see also 'N~ ,:J," ,' C' " "and they [Israel's progeny] were fruitful and very nmnerous" (Gen 47:27) 401 The promise of nations is incipiently fulfilled with the birth of Isaac, from whom nations emerge: 54 Isaac is born (Cen 21:2), and then his son Jacob (25:26b), whose name is changed to Israel (35:10); Jacob has twelve sons (35:22b-26) and many other descendants (46:7-8), who are ultimately called ;N1W'-'.::J:J, "Israelites" (46:8), the nation descended from Abram (17:6). Likewise, the promise of land is in the early stages of fulfillment when Abraham buys Ephrons land in Machpelah, in the land of Canaan, as a burial place for Sarah (Cenesis 23).55 The promises of EI Shaddaiare beginning to be fulfilled.
Nevertheless, only one promise is fully realized befor.e the appearance of Yahweh, that of number and fruitfulness. The others are either fulfilled "in nuce' (e.g., nationhood, land), or fulfillment is not yet in sight (e.g., new relationship between Cod and humanity). Under the name EIShaddai, then, P represents a deity who is limited not only in historical scope but also in ability to fulfill promises.
Yahweh
The divine name Yahweh first appears in the Priestly' document in two narrative contexts (Cen 17:1; 21:1).56 He does not formally introduce himself by this name until Exod 6:2, when he begins his bent with Moses and the Israelites and states, in the preamble, ;";" '.::IN. He then: explains in the historical prologue that he appeared to the three patriarchs as EI Shaddai, but he was not known to them by the name Yahweh.
The simplest interpretation of Yahweh's self-identification, and of the contrast between the names EI Shaddai and Yahweh, is that the Israelite deity is declaring a new name. In earlier times, the deity was known as EI Shaddai; now he is known as Yahweh. 54 Elliger, "Sinn und Ursprung;' 176; in conjunction with W. Gross,""Jakob der Mann des Segens: Zu Traditionsgeschichte und Theologie der priesterschriftlichen Jakobsiiberlieferungen; ' Bib 49 (1968) 58 The deity recalls his bertt to give the patriarchs and their descendants the land of Canaan (v. 4), the precedent for which appears in Gen 17:8.
i1::l 'i~-ilt'~ Ci1'i~~ yi~ n~ )31)::l yi~-n~ Ci1' nn, cn~ 'n'i::l-n~ 'n~i'i1 C~\ "I both made my promise with them, to give them the land of Canaan, the land of their sojourn in which they sojourned:' (Exod 6:4) )31)::l Yi~-'::l n~ 1'i~~ yi~ n~ 1'in~ 131iT" l' 'nn)\ "I will give you and your offspring to come the land of your sojourn, all the land of Canaan:' (CenI7:8)
The deity also invokes the covenant formula, that he be a God to Moses and the Israelite people, whose antecedent again appears in Genesis 17.
C'i1'~' C::l' 'M"i1\ "and 1 will be your Cod" (Exod 6:7)
1'in~ 131iT" C'i1'~' l' n"i1, ... 'n'i::l-n~ 'n~i'i1\ "I will keep my promise ... , to be Cod to you and your offspring to come:' (Cen 17:7); see also C'i1'~' Ci1' 'n"i1\ "I will be their Cod:' (Cen 17:8)
These two elements-the berit and covenant formula-are juxtaposed only twice in the Priestly document: Genesis 17 and Exodus 6. In the former, the grantor is called El Shaddai; in the latter, he is called Yahweh. Thus the change of names is explicitly linked to the berit and to the prospect for a new relationship between God and humanity.
The berit of Genesis 17, however, is cast in a new light when it is recalled in Exod 6:4. In Genesis 17, the berit consists of imperfect and perfect consecutive verb forms, as does the promise of the berit itself.
'n'i::l-n~ 'n~i'i1\ "I will keep my promise" (Cen 17:7)
These verbs generally59 represent situations that continue for a greater or lesser period of time, whose end point has not been reached. They also represent situations that lie in the future or are modal. In other words, these verb forms represent atelic and irrealis situations. For Gen 17:7, the grammar therefore suggests that El Shaddai is making a statement of intent, or
promise, about what he will accomplish. The verb form suggests an unfulfilled promise, whose realization is not yet attained (and is therefore unreal).60 Similarly, Exod 6:8 interprets this berit as an oath (','-nN 'nNlVJ), a promise for fulfillment at some undesignated future moment. It is EI Shaddai who speaks in these atelic and irrealis modes.
When Yahweh recalls this berit and states that he remembers it, his speech consists of perfect and imperfect consecutive (narrative) verb forms.
'n,.,~-n~ 'n~i'n c)\ "I both made my promise" (Exod 6:4) Perfect and imperfect consecutive (narrative) forms generally represent situations whose end point has been reached, particularly with regard to past situations. They also represent situations which the writer believes to be real and certain, whether of present states or future events (e.g., the prophetic perfect). These verb forms, then, are typically telic and realis. , For Exod 6:4, the perfect verb form has a double significance. On the one hand, its appearance in the historical prologue of the berit suggests that God is recalling his unfulfilled promise of Gen 17:8 and other background material (Exod 2:24). In this case, a past tense translation is appropriate.
I both made my promise with them, to give them the land of Cana~n, the land of their sojourn in which they sojourned. 5And, moreover, I heard the moaning of the Israelites whom the Egyptians enslaved. So I remembered my promise.
On the other hand, the perfect verb in Exod 6:4 may not refer to a past, telic event but a present, realis situation. The idiom heqfm berit means not only "make (establish) a promise (covenant)" but also "keep (fulfill) a promise (covenant):,61 In the latter case, Yahweh is now actualizing his former promise, is making his promise real, and is certain about what he says.62 But not all the promises of Genesis 17 have been fulfilled. Only the promise of number and fruitfulness has been realized. The promise of nationhood has been incipiently fulfilled with the birth of Isaac, and similarly the promise of land has been partially realized with the purchase of Ephron's land. Thus when Yahweh here employs verb forms which signify a certain, realis situation, he is confirming his past unfulfilled promises which he now moves to fulfill. 63 One such promise is found in the covenant formula of Gen 17:7, 8. 1',nN 111'1" C'i'1'N' l' n,'i'1' ... 'n"::J-nN 'nopi'1\ "I will keep my promise ... , to be God to you and your offspring to come:' (Gen 17:7); see also C'i'1'N' Ci'1' 'n"i'1', "I will be their God:' (Gen 17:8)
Here El Shaddai promises to be a God belonging to (') Abram and his descendants. Later Yahweh also makes the same promise, yet this latter promise leads to the recognition that he is Yahweh, the God of the Israelites. C::J'i'1'N i'1'i'1' ')N ' ::J cnll'" C'i'1'N, c::J, 'n"i'1' ClI' " C::JnN 'nnp,\ "I will take you as my people, and I will be your God. Then, you will know that I am Yahweh, your God:' (Exod 6:7)
It is significant, in this context, that P does not Nse the deity's standard clause of self-identification, j";1' ':IN, as elsewhere in this section (vv. 2, 6, 8). 64 Rather, P amplifies 65 it with an appositional term of relationship with possessive suffix.66 Thus when Yahweh promises to be a God belonging to the Israelites, an incipient 67 fulfillment immediately follows: the recognition that he is Yahweh, their God. 68 The first half of the ensuing berft (vv. [4] [5] [6] [7] [8] [9] [10] [11] [12] [13] [14] consists of promises to Abram and his offspring, which the second half (vv. [15] [16] [17] [18] [19] [20] [21] applies to Isaac 70 and Sarah?l The transfer to Isaac and Sarah is marked in v. 21: n,nNi'1 mW::J i' 1Ti1 '11'0' i'1'W1' "n 'WN pny'-nN C'PN 'n":l-nN\ "But I will From this perspective, then, the chapter begins by equating Yahweh and EI Shaddai7 2 It further reports EI Shaddai's promises to Abram, the culmination of which is the birth of Isaac by Sarah.
When Yahweh next appears in the Priestly document,13 he brings this promise to fulfillment,74 ililO All this evidence suggests that, like EI Shaddai, p's Yahweh also has a very definite character. He is the manifestation of God in the period of Moses and the Israelites, who first identifies himself in a convenantal context. That context recalls the berit between God and Abram and his descendants (GenesiS 17), made under the name EI Shaddai, which included a number of promises. There is evidence that, even in the patriarchal period itself, some of these promises are being incipiently fulfilled with the birth of Isaac. In this case, Yahweh is the fulfilling agent. Another promise is likewise fulfilled in nuce-Iand (GenesiS 23). But the promise of a new relationship between God and humanity is not fulfilled, to any degree, until Yahweh formally identifies himself to Moses; and even then the fulfillment is more prospective than present (Exod 6:7). Thus all the old covenantal promises have not been fully kept. Where there are signs of fulfillment, whatever the degree, Yahweh seems to be bringing the fulfillment about.17 EI Shaddai's covenantal promises are therefore being kept by Yahweh (Exod 6:4), though at least one former promise-that of the land-still lies in the future (v. 8)7 8
Exodus 6:3
The two halves of Exod 6:3 are contrastive in both grammar and content. In v. 3a, the construction with beth limits the scope of the head nominal ("1"), and this limitation is the name EI Shaddai. In v. 3b, the "possessor = subject" construction highlights the whole of the topical entity, Yahweh, whose part ("name") is the vehicle through which the whole is involved. Thus, the grammar of Exod 6:3 suggests that EI Shaddai is a partial representation, and Yahweh a (more) complete representation, of the same Israelite deity.
While a grammatical analysis affords these preliminary conclusions, they can also be amplified on the interpretive level. For P, the divine name EI Shaddai represents the Israelite deity active in the patriarchal period, who first appeared in a berit and in that context made a number of promises. There is no evidence that EI Shaddai himself fulfilled any of these promises. Yahweh, however, does. The divine name Yahweh represents the Israelite deity who first identifies himself in the period of Moses and the Israelite people, in a berit, in which he recalls his (former) covenantal promise(s) to the patriarchs and states with certainty that he keeps his promises. There is also evidence that, even in the patriarchal period itself, Yahweh was acting to fulfill the promises made by EI Shaddai. What EI Shaddai promises, Yahweh fulfills; EI Shaddai's limitations are (ful)filled by Yahweh. Thus in the covenantal context, EI Shaddai is more restricted in scope (promising), while Yahweh is more complete (fulfilling).
It is in this covenantal context of promises and fulfillments that Exod 6:3 may be reexamined, particularly its use of the verb It,\ It,, occurs not only in v. 3 but also in v. 7, and these two passages exemplify two different meanings of the verb. In v. 7, It,, is used after the formula expressing exclusive covenantal relationship between God and humanity, and the verb means "( come to) know, recognize:' C:1'i1'~ i1,i1' 'J~ ':1 cny," C'i1'~' C:1' 'n"i1' Cy, " C:1n~ 'nnp,,, "I will take you as my people, and 1 will be your God. Then, you will know that 1 am Yahweh, your God:' (Exod 6:7)
As a consequence of God's initiating the covenantal relationship, the human party will have knowledge or recognition, the object of which is the Israelite God (that he is Yahweh, their God). According to Exod 6:7, knowing that Yahweh is God is a result of the covenantal relationship?9 the old promise. See, e.g., Valeton, "Bedeutung und Stellung des Wortes n'i::l," 14; and Ronald E. Clements, Exodus (CBC; Cambridge: Cambridge University Press, 1972) 37. 79 Magonet, "Rhetoric of God;' 66; and Pierre Auffret, "Remarks on J. Magonet 
